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Prior to discussing Peterson’s Thesis/Dissertation, a definition of the word métis is appropriate.  

Webster’s New World French Dictionary1 defines métis as half-caste.  For purposes of this article, it is 

appropriate to further refine the definition to mean the children of a person with European ancestry and a 

Native American.  During the French Regime, this usually meant a French or French Canadian; during the 

British Regime, the European was most often French, French-Canadian, English, Scottish, or Irish.  After 

the British surrendered their posts in the Great Lakes to the Americans, such as Détroit, the newly formed 

Frenchtown/River Raisin/Monroe, and Michilimackinac, the person with European ancestry could include 

any American. 

 

While Jacqueline Peterson no longer believes that the communities and posts in the Great Lakes and 

Upper Mississippi Valley between 1680 and 1830 were métis communities,2 it is helpful to briefly discuss 

certain limited aspects of her dissertation/thesis3 and her publications prior to 2012 so that people 

understand why certain conclusions were erroneous.  Although Peterson is frequently cited for her 

statements that Detroit, Monroe, and all of the other communities and posts in the Great Lakes and Upper 

Mississippi Valley were métis communities, few people have read her dissertation.  The issue of whether 

it is accurate to describe the Detroit River Region and Frenchtown/River Raisin/Monroe as métis 

communities is so emotionally charged for some métis spokesmen, that few people who cite Peterson’s 

dissertation/thesis and/or her pre 2012 publications admit that she has changed her mind.  We will be 

discussing the following issues.  I will conclude this review by discussing her current opinions regarding 

métis communities in the Great Lakes. 

1. General limitations of Peterson’s dissertation/thesis and articles; 

2. How did Peterson define a métis community? 

3. What sources did Peterson rely upon for her research regarding Détroit and Frenchtown/River 

Raisin/Monroe?  Do these sources support her opinion that these communities were métis 

communities?  Do the primary sources and established secondary sources support Peterson’s opinion 

that Detroit and Frenchtown/River Raisin/Monroe were métis communities? 

 

1. General limitations of Peterson’s dissertation/thesis and articles: 

Prior to discussing Peterson’s dissertation/thesis, we need to define the term dissertation.  A Ph.D. 

dissertation is a lengthy, formal document that argues in defense of a particular thesis.4  In addition to the 

requirements that the dissertation be lengthy and formal, a dissertation must be original.  

 

Peterson’s dissertation/thesis classifies all of the communities and posts in the Great Lakes and Upper 

Mississippi Valley from 1680-1830 as métis communities.  Her ambitious attempt to discuss and analyze 

                                                      
1 Webster’s New World French Dictionary (Indianapolis, Indiana: 2003), p. 236. 
2 Jacqueline Peterson, Red River Redux: Métis Ethnogenesis and the Great Lakes Region – Published in Contours of 

a People – Metis Family, Mobility, and History (Norman, Oklahoma: University of Oklahoma Press, 2012), p. 30 - 

“. . .the Great Lakes was the birthing ground of neither the Red River Métis nor a separate ethnic group of mixed 

ancestry and culture. . .” “. . . it was impossible to discern how most Great Lakes people of mixed French Canadian 

and Indian descent viewed themselves.”  In her 2012 opinion, Peterson discusses the criteria established by the 

Canadian Supreme Court in the Powley case and the Daniels case).  
3 Jacqueline Louise Peterson, The People in Between: Indian-White Marriage and the Genesis of a Métis Society 

and Culture in the Great Lakes Region, 1680-1830 (Chicago: University of Illinois at Chicago Circle, 1981), 

hereafter, Peterson, Dissertation. 
4 In 1981, when Peterson submitted the document that would partially fulfill the requirements of a Ph.D. her 

submission was called a thesis. 
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all of these communities over a 150-year period results in very brief discussions and erroneous 

conclusions about the communities studied.  In fact, Peterson only discusses two communities in depth: 

present-day Green Bay, Wisconsin, and Michilimackinac.  The only information about other communities 

may often be nothing more than the name and the year founded. 

 

Peterson relied almost exclusively on secondary sources.  While some secondary sources are reliable, 

many of the books and articles written during the 19th century and early 20th century suffer from two 

problems: 1. Many of the authors of secondary sources or of journals or memoirs were not familiar with 

cultural métissage (the mixing of cultural practices); their misunderstandings have led to inaccurate 

conclusions, especially when they described particular individuals or groups of individuals as métis.  2. 

Many secondary sources fail to go beyond the “basic facts” or consult original sources.  As an example of 

the later problem, Peterson as well as others who have not studied the fur trade in detail, erroneously state 

the all of the posts in the Great Lakes and Mississippi Valley were closed in 1696; that any trade that was 

conducted between 1696 and 1714/1715 was illegal; and that the voyageurs who were hired to travel to 

these posts and to Detroit, were coureurs de bois who were travelling illegally.5  

 

Finally, Peterson makes a fatal mistake by believing that established facts about one location and time 

period can be applied to another location or time period.  The most serious errors occur when Peterson 

assumes that the established facts about how the fur trade operated under the British Regime or the 

American Regime also applied during the French Regime, or when she assumes that conditions or 

descriptions of one community applies to another community.  As an example, she used a description of 

bark cabins or rude huts made by an 1823 visitor to the Canadian Prairie Provinces to support the 

following statement:6   

Frequent references to log and bark huts seem to indicate that the first generation of voyageurs and 

travelers into the North American interior made few embellishment or alterations in native designs.  

As a temporary expedient, they resorted to the portable dome-shaped cabins of the Montaignais or 

other Algonquins, a housing type employed by most of the Great Lakes tribes. 

  

She then described the longhouses used by the Iroquois and Huron/Wendat, before making the following 

statement: 

The French-Canadians voyaging into the interior likewise found elements of this architectural style 

congenial to their taste.  In fact, the earliest known dwellings of the French in the interior were 

hardly distinguishable from native habitations. 

 

Susan Sleeper Smith, in Indian Women and French Men7 makes similar erroneous statements.  Sleeper-

Smith contends “French extended families lived together in one house . . . or indigenous-style 

longhouses”  “Mixed ancestry descendants, adopted and integrated into clans, lived among the Indians”  

 

                                                      
5 For the complicated history of the fur trade period between 1696 and 1701, see Part 9 of the detailed timeline on 

the History of New France page on the FCHSM website; for a discussion of the fur trade, see the Fur Trade page on 

the FCHSM website, especially Suzanne’s Sommerville’s article about the fur trade:; for the names of the voyageurs 

and traders who were hired to travel to the Great Lakes or Mississippi Valley during the period from 1701-1710, see 

Gail Moreau-DesHarnais and Diane Wolford Sheppard, Le Détroit du Lac Érie 1701-1710: (Vol.1), hereafter, 

Moreau-DesHarnais and Wolford Sheppard, and Suzanne Boivin Sommerville (Vol. 2) (Royal Oak, Michigan: The 

French-Canadian Heritage Society of Michigan, 2016), Volume 1, pp. 282-356 summarize the individuals involved 

in all of these contracts; pp. 357-365 translates five of these contracts.   
6 Peterson, Dissertation, pp. 167-169.  
7 Susan Sleeper Smith, Indian Women and French Men (Amherst: University of Massachusetts Press, 2001), p. 55.  

See my review of Sleeper-Smith on the Book Reviews Page on the FCHSM website. 
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I cannot think of a single primary contemporaneous document, memoir, or journal (such as the Jesuit 

Relations) which would support the assumption that the voyageurs used wigwams or lived in homes that 

were styled like a longhouse.  In fact, the 1710 census of Detroit describes the homes that were used in 

the fort as well as the building used for the Church and warehouse:8  

They are all lodged in houses built of stakes set upright, and earth [Pieux de bout et de terre], all 

covered with thatch [dherbe]; the commandant’s is like the others, since the King and the Company 

have not spent any money on it.  There are only two built of logs, one upon another [pieces sur 

pieces]: the chapel, where the missionary lives, and the Company’s warehouse.  Outside the fort, at 

a distance of half a gun-shot, there is a miserable barn and a house that serves as a stable. 

 

While these houses may seem primitive compared to the log cabins styles favored by the Americans, as 

can be seen below, they certainly do not resemble a wigwam or a Huron/Wendat longhouse.  With the 

exception of the roof on the recreated house at Michilimackinac, the houses in Detroit in 1710 are the 

same style (Pieux de bout et de terre or posts in the earth) as those re-created at Michilimackinac. 

 

Recreated longhouse – courtesy of Ontario 

Archaeology 

Loraine DiCerbo’s photo of the recreated Chevalier 

house at Michilimackinac 

 

 

 

 

Due to time and space limitations, my comments below are limited to a few of the errors that she made 

when discussing Detroit or Frenchtown/River Raisin/Monroe.   

 

2. How did Peterson define a métis community? 

In Prelude to Red River – A Social Portrait of the Great Lakes Métis (Originally published in 1978 – 

reprinted in Rethinking the Fur Trade – Cultures of Exchange in an Atlantic World (Lincoln, Nebraska: 

University of Nebraska Press: 2009), Jacqueline Peterson defined and discussed metis communities.9  

 

“The living arrangements, material culture, and occupations of Métis set them apart from both their 

Indian kin and neighbors and from European society to the east.  The establishment of permanent 

                                                      
8 Moreau-DesHarnais and Wolford Sheppard, Census Chapter, p. 454. 
9 Jacqueline Peterson, Prelude to Red River – A Social Portrait of the Great Lakes Métis (Originally published in 

1978 – reprinted in Rethinking the Fur Trade – Cultures of Exchange in an Atlantic World (Lincoln, Nebraska: 

University of Nebraska Press: 2009), pp. 540-541.  I have referred to this publication rather than Peterson’s 

dissertation because the definition of a métis community is much more precise than the discussions in her 

dissertation which are scattered throughout the dissertation. 
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villages and towns, geographically separate and visually distinct from adjacent band villages, was a 

critical hallmark of Métis development.”  (emphasis added). 

 

Peterson points out that the Métis villages and towns were dependent on local bands and tribal kin for 

adequate grain, sugar, and animal and fish protein. 

 

Facts: There is no evidence that any of Detroit’s métis families lived in permanent separate villages 

distinct from the local Native villages or from the other residents of the Detroit River Region.  Even the 

Huron/Wendat and Babie’s daughter who married Blue Jacket,10 the Shawnee War Chief, are likely to 

have lived with their tribes, rather than in a separate Métis village and town. 

 

As we will see then we discuss issue 3, the primary and secondary sources prove that none of Detroit’s or 

Frenchtown/River Raisin/Monroe’s métis families lived in métis communities as defined by Peterson. 

 

While I will not be discussing Fort St. Joseph or Michilimackinac in detail, it is worth noting that there is 

no evidence that any of the métis families who lived at either fort lived in permanent separate villages 

distinct from the local Native villages or from the other residents during the French Regime (through 

1760/1763).  In fact, when Michel Chartier de Lotbinière visited Michilimackinac in 1749, he noted the 

following: “[T]here are ten French families in the fort among whom three are mixed blood. . . .”11 

 

3. What sources did Peterson rely upon for her research regarding Détroit and Frenchtown/River 

Raisin/Monroe?  Do these sources support her opinion that these communities were métis 

communities?  Do the primary sources and established secondary sources support Peterson’s 

opinion that Detroit and Frenchtown/River Raisin/Monroe were métis communities? 

 

Detroit:  
Peterson paraphrased Burton’s Cadillac’s Village12 for her description of Detroit as a métis community.  

Following is her statement:13  

Personal relations were intimate and friendly, as they had been at St. Ignace under Cadillac’s 

management.  The commandant did not discourage commingling, particularly on the part of single 

men.  And, while he personally brought a wife from the St. Lawrence, it was no uncommon thing 

for a citizen to have left behind him a lawful wife and to have selected another in Detroit from 

some savage tribe. 

 

Following is the quote from Burton:  

While the lines of caste were pretty strictly drawn to separate Cadillac and his immediate friends 

and companions from the soldiers and voyageurs, the latter associated on friendly and intimate 

terms with the Indians.  The unmarried soldiers were encouraged to marry the Indian women, and a 

close study of the parish registers of Canada incline me to believe that it was no very uncommon 

thing for a citizen to have left behind him a lawful wife and to have selected another in Detroit 

from some savage tribe.  I cannot in any other way account for the disappearance of some 

individual at Quebec or Montreal or Batiscan or some of the eastern parishes, and the sudden and 

                                                      
10 http://www.biographi.ca/en/bio/weyapiersenwah_5E.html  
11 Keith R. Widder, Beyond Pontiac’s Shadow – Michilimackinac and the Anglo-Indian War of 1763 (East Lansing 

and Mackinac, Michigan: Michigan State University Press and Mackinac State Historic Parks, 2013), p. 58.  You 

can view the map in Suzanne Boivin Sommerville’s article: Michel Chartier de Lotbinière’s 1749 Map of 

Michilimackinac on the Michilimackinac Page on the FCHSM website  
12 Clarence Burton, Cadillac’s Village or Detroit under Cadillac (Detroit: 1896) [available from the Hathitrust.org], 

p. 15.  
13 Peterson, Dissertation, p. 111. 

http://www.biographi.ca/en/bio/weyapiersenwah_5E.html
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unexpected appearance of an individual of the same name, whose ancestry is the same, or is 

undefined, with a new wife while the eastern wife is still in the land of the living.  The collecting 

together of all the parish records of Canada has disclosed many items of this nature. 

 

While Burton’s statement alleges that the unmarried soldiers and voyageurs who were married fathered 

illegitimate children by Native women, the facts tell a completely different story. 

 

As the co-author of Le Détroit du Lac Érie 1701-1710,14 I can assure the reader that we have researched 

the genealogy of every individual known to have travelled to Detroit during its first ten years.  None of 

the married men who to travelled to Detroit during this time period fathered an illegitimate child by a 

Native American; nor did any of the single men father an illegitimate child by a Native American during 

the same period. 

 

The facts about Détroit’s families during Cadillac’s tenure as commandant (1701-1710):15 

o 52 traditional families lived in Détroit; the number includes children who lived in Détroit with 

their mother and stepfather. 

o One illegitimate child was born in Détroit; she was the daughter of two single French or 

French/Canadian individuals. 

o Only one first generation métis family lived in Détroit: Pierre Roy and Marguerite 

Ouabankekoué/OuabanKiKoué 

o three sons or daughters of Pierre Couc and Marie Miteouamigoukoué lived in Détroit:  

o Isabel – Madame Montour – she had one illegitimate child while living in the pays 

d’en haut before 1701 

o Louis – there is no evidence his wife was with him in Détroit 

o Marguerite – she first married Jean Fafard dit Macouce and then Michel Massé 

 

Following is Peterson’s discussion of Detroit’s population in 1765:16 

Both Jonathan Carver and John Portheous noted in the late 1760s that the eighty to one hundred 

houses within the walls were occupied primarily by English traders, whereas the Canadians and 

Métis had plantations scattered about the river as far as Lake St. Clair. 

 

The problem with Peterson’s statement is that Jonathan Carver does not use the term Métis, nor does he 

imply that the residents were Métis.  Instead, his description of the men describes cultural métissage.  

Following is a direct quote from Carver:17   

The French have several plantations scattered along the shore of these straits for about ten miles 

below the fort and about twelve miles above as far as Lake St. Clare. 

 

The land is very good, producing all the necessaries of life in abundance, but by reason of the 

inactivity and idleness of the French inhabitants provisions are very dear, they themselves living 

but a little better than the Indians and even here seem fully to possess that spirit of gaiety so 

                                                      
14 Gail Moreau-DesHarnais and Diane Wolford Sheppard, Le Détroit du Lac Érie 1701-1710: (Vol.1). 
15 Moreau-DesHarnais and Wolford Sheppard, Families Chapter, pp. 126-271.  We know from Peterson’s 

bibliography and the endnotes in her dissertation, that she had access to a faulty transcription of the original records 

from Ste. Anne’s and that she consulted them for other purposes.  Had she consulted them for purposes of 

determining the ethnic background of the people who married, were baptized, and were buried, in the Detroit River 

Region (including those who initially settled in Frenchtown/River Raisin/Monroe she could have easily determined 

that the area had an extremely small number of métis families. 
16 Peterson, Dissertation, p. 126. 
17 Jonathan Carver and John Parker, editor, The Journals of Jonathan Carver and Related Documents (Minneapolis: 

Minnesota Historical Society Press, 1976), p. 66. 
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natural to that nation, for it is not uncommon to see a Frenchman with Indian shoes and 

stockings, without breaches, wearing a strip of woolen cloth to cover what decency requires 

him to conceal.  Yet at the same time he wears a fine ruffled shirt, a laced waistcoat with a fine 

handkerchief on his head.  But since the English have frequented these parts the French have laid 

by many of their savage customs.  

 

Peterson misleads the reader by inserting the word Métis into her description of the Detroit area.  

Based on other discussions in her dissertation,18 I believe that Peterson had not studied cultural 

métissage prior to writing her dissertation because she refers to many clothing items as métis even 

though primary records indicate that the French had adopted many clothing items such as 

breechclouts, leggings, and moccasins from the Native Americans and Native Americans had adopted 

the use of French trade shirts, capots, and blankets.  Additionally, Native Women began to 

manufacture Native clothing from French supplied fabric rather than animal skins in the 17th 

century.19 

 

The primary and secondary sources, however, prove that Peterson was mistaken when she described 

Detroit as a Métis Community.   

 

I have studied the genealogical facts regarding all of the métis families who lived in the Detroit River 

Region prior to 1762 and published them in the profiles on the French-Canadian and Native Families 

Page on the FCHSM website.20  By comparing the facts about these families and comparing them to 

the families enumerated in the 1750 and 1762 census, we can see that these families represent an 

extremely small percentage of the community.  To describe Detroit as a metis community, therefore, 

is an inaccurate description.   

 

Following are the facts for these families in 1750 and 1762: 

Following are the names and statistics regarding the métis families who lived in Detroit River Region 

during the 1750 census and the 1762 census.  See the Census Page on the FCHSM website for more 

information on these two censuses.  These censuses covered both sides of the Detroit River: 

1750 census – 96 families – 3 métis families = .031% 

 

o Pierre Chesne dit Labutte (and Marie Anne Cuillerier) – grandson of Marguerite 

Ouabankikoué, a Miami, and Pierre Roy 

o Marie Anne Fafard dite Macouce (and Louis Javillon dit Lafeuillade) – granddaughter of 

Marie Miteouamigoukoué, an Algonquin, and Pierre Couc 

o Marie Suzanne Richard (and Gilbert Parent) – granddaughter of Élisabeth, a Miami, and 

Pierre You 
 

1762 census – 198 households   Five métis families = .025% 

o Pierre Chesne dit Labutte (and Marie Anne Cuillerier) – grandson of Marguerite 

Ouabankikoué, a Miami, and Pierre Roy 

o Françoise Itagisse dite Chretien, an Ojibwa or Chippewa, and Jean Baptiste Brillant dit 

Beaulieu 

                                                      
18 Peterson, Dissertation, pp. 181-182.   
19 Diane Wolford Sheppard, Clothing on the Culture and Heritage Page on the FCHSM website.  
20 See the Detroit metis Families Page under the Native American – Métis Page on the FCHSM website. 
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o Joseph Javillon dit Lafeuillade – great grandson of Marie Miteouamigoukoué, an 

Algonquin, and Pierre Couc 

o Anne Larchevêque (and Augustin Gibault) – granddaughter of Symphorose 

Ouaouagoukoué, a Native American, and Jean Baptiste Réaume 

o Marie Suzanne Richard (and Charles Rose/Rosa) – granddaughter of Élisabeth, a Miami, 

and Pierre You 

 

In addition to the fact that the description of Detroit as a métis community is inaccurate, the 1750 

and 1760 censuses enumerated the residents of the Detroit River Region according to where they 

lived, when we examine the censuses we see that none of the métis families lived in separate 

communities.  Instead, they lived with their French-Canadian neighbors.  Therefore, they did not 

even meet Peterson’s definition of a métis community: “The living arrangements, material culture, 

and occupations of Métis set them apart from both their Indian kin and neighbors and from European 

society to the east.  The establishment of permanent villages and towns, geographically separate and 

visually distinct from adjacent band villages, was a critical hallmark of Métis development.”21  

(emphasis added). 

 
Frenchtown/River Raisin/Monroe: 

Peterson’s description of the founding of the settlement of Frenchtown/River Raisin/Monroe is also 

inaccurate:22 

During the 1780s, as lands at Detroit moved into the hands of sharp-witted English merchants, 

several dozen Métis families moved south to the River Raisin under the leadership of Francois 

Navarre who had acquired a tract from the Potawatomi.  More than 100 families had built cabins 

on the River Raisin by 1788, recreating both the spatial pattern and life style they had enjoyed at 

Detroit for two or three generations.” 

 

Peterson relied on Russell E. Bidlack, The Yankee Meets the Frenchman – River Raisin 1817 – 1830 

Social – Political – Military (Ann Arbor, Michigan; the Publisher is not named, 1965), p. 4.  Peterson has 

once again made assumptions about the families who moved south to Frenchtown/River Raisin/Monroe 

when she calls them Métis.  She also greatly simplifies her source: 

Who were these Frenchmen and from whence has they come?  With few exceptions, they were 

third and fourth generation French Canadian who formerly had lived in or near Detroit.  As 

hunters and traders, they had been thoroughly familiar with the River Raisin country long before 

the 1780’s, the decade they settled the area.  Their leader in settling Frenchtown, as the lands 

along the Raisin came to be known, was Francois Navarre who had been given a tract on the 

Raisin in 1785 by the Potawatomi Indians.  Friends and relatives of Navarre obtained similar 

grants, and in January, 1788 Father Dufaux of Assumption Parish in Canada informed his Bishop:  

‘Thirty-two inhabitants have already built huts; several intend to join them in the spring.  Over a 

hundred farms have been located in that part of the country, and I think that within a short time 

they will want a pastor.  I intend to go down this spring to select a piece of land for a graveyard.’ 

 

Like Peterson, Bidlack also simplifies the story and declares that François Navarre was the leader in 

settling Frenchtown.  A more reliable source is Patrick M. Tucker and Denis Au, “Resurrection: 

                                                      
21 Jacqueline Peterson, Prelude to Red River – A Social Portrait of the Great Lakes Métis (Originally published in 

1978 – reprinted in Rethinking the Fur Trade – Cultures of Exchange in an Atlantic World (Lincoln, Nebraska: 

University of Nebraska Press: 2009), pp. 540-541. 
22 Peterson, Dissertation, pp. 128-129. 
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Documenting the Early History of the Lost Parish of ‘Saint-Antoine sur la Rivière-aux-Raisins’ Part One: 

the Early Years, Michigan’s Habitant Heritage, Vol.23 #3 (July 2002), pp. 109, 111-112:23 

The River Raisin settlement grew rapidly between 1779 and 1788.  The first to secure land there 

was Jean Baptiste Romain dit Sanscrainte who obtained land in May of 1779 followed by Joseph 

Porlier dit Bénalque or Bénac who settled on Rivière-au-Sable (Sandy Creek) in 1780.  François 

Pepin, George McDougall, Jr., Gabriel Godfroy, Sr., and Detroit merchants, George Meldrum and 

William Park, obtained land on Rivière-aux-Roches (Stony Creek) in 1786 and 1788.  Robert 

Navarre dit Tonton and brother, François Marie Navarre dit Heutreau or Utreau, secured land 

from the Potawatomi Chief Chaholrenabet on the north side of the River Raisin measuring eight 

arpents in width.  François Navarre dit Tchigoy (the proclaimed “founding father” of Monroe, 

Michigan), with brother Jacques Navarre, settled on the south side of the River in June of 1785.  

And, Angélique Campeau, daughter of Alexis Campeau who died in 1782, was given a tract of 

land four arpents wide on the south side of the River Raisin to name a few. 

 

“On September 14, 1786, François Navarre obtained a piece of land from Chief Eskiby on the north 

side of the River Raisin (near downtown Monroe today).”24  Tucker and Au noted that the site granted 

to Navarre was not used to the Church and that the 1789 Navarre-Anderson Trade post was built on 

this property. 

 

On 15 October 1788, the Parish Assembly of the Settlement of the River Raisin petitioned Bishop 

Jean François Hubert, coadjutor of Québec, for a priest that would serve the residents.  Following is 

the petition:25 

We, before Porlier Benac, circuit justice of the peace, and in the presences of Fr. Frechette, 

priest and Curé of the parish of Ste. Anne of Detroit, assembled today to fulfill the wishes of 

Milord the Bishop who desires the new settlement of the River raisin to reach an agreement and 

choose a place where, in due time and at his pleasure, he may assign a Curé in accordance with 

the desire of the residents; that it why by common agreement we have chosen from the land of 

Mr. Mommini, Père, the most suitable location, and have purchased one arpent and two perches 

of land of the aforesaid Mr. Mommini for a price of 400 francs, and also a half-arpent which Mr. 

Joseph Hyvon freely donated to provide a truly imposing monument, which all amounts to two 

and a half arpents plus two perches, which will furnish room for the church, rectory, etc., and this 

land will belong in perpetuity to the Curé and his successors, but without power of mortgaging or 

diminishing it in any way.  And we flatter ourselves that the Bishop will take under consideration 

this new establishment which has no idea other than to remain in a religion which consideration 

this new establishment which has no other idea than to remain in a religion which should bring us 

happiness.  As a group, and also as individuals, we are all bound to exert our efforts to fulfill such 

longed-for-desires.  That is why we are going to work with all our power to begin a rectory, with 

the help of the Lord, will serve as a chapel awaiting the time when our resources will be sufficient 

to build a church at the orders of the Curé who will be sent to us, and begging that from time to 

time, as the seasons permit, Father Frechette will visit us and honor us with the Sacraments, of 

which we will try to be worthy, and we promise to forward the title to him at whatever station he 

pleases, to be at his disposal, and we hope that the Bishop will approve our dispositions by 

helping us to know and share in the graces and indulgences which he has the right to extend to 

                                                      
23 The first part of the article contains an image of the 15 May 1786 deed from the Potawatomi to Pierre Descompt 

dit Labady/Labadie.  Also see: “Part II: A Holy Place during Evil Times” in the January 2003 issue of MHH, and 

Part 3: The Community and the Parish of River Raisin” in the July 2004 issue of MHH.  Part 3 of the article contains 

the 1802 Tax List of River Raisin Residents. 
24 Tucker and Au, p. 109. 
25 Tucker and Au, pp. 111-112. 
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true servants of the Lord.  For that reason we place this document in the hands of Fr. Frechette 

who encourages us by the zeal which has led him to come and visit us.   

 

 We have all signed or made our marks today, October 15, 1788. 

 

 The following people signed with own hand: Jacques Gagnier, Charles Reaume, Porlier 

Benac, Louis Gaillard, Joseph Bordeaux, the chevalier de Chabert, Joseph L’enfant, père, Joseph 

L’enfant, fils, Joseph Pouget, Cicot. 

 

 Signed with their mark: Amable Belair, Jean Dubreuil, Baptiste Tailland, Louis LeDuc, Louis 

Devaux, Benjamin Mavar, Gabriel Godefroy, Baptiste Drouyard, Jean Louis LaJeunesse, Louis 

Susor, François Soudriet, Baptiste Couture, père, Pierre Tessier, Antoine Campeau, Joseph 

Mommini, Baptiste Couture, fils, Joseph Drouyard, François Thibault, François Gendron, Nicolas 

Drouyard, Baptiste Monbain, Joseph Bien, Baptiste Lapointe, Jacques Prudhomme, Jean Baptiste 

Bissonet, Chrisostome St. Louis Villiers, Pierre Fournier, Jean François Dussault, Amable 

Maloux, fils, Joseph Hyvon. 

 

 This conforms with the signed original.  Dilhet, Curé. 

 

(Signatures:) Etienne Dubois, J.O. Hiraque, Hyacinthe Lajoie, François Deloeuil, Antoine 

Roberre. 

 

Although some of the later residents of Frenchtown/River Raisin/Monroe had a child by a Native 

American or married a woman with Native-American ancestry, none of the people named in the Tucker 

and Au article were métis or had métis families.  Therefore, Peterson’s statement that “several dozen 

Métis families moved south to the River Raisin” was erroneous.  See my profiles of the early River Raisin 

/ Monroe residents on River Raisin / Monroe Page on the FCHSM website. 

 

Conclusion:  

1. The parish, census, and other official documents prove that none of the communities in Michigan 

during the French Regime26 (Detroit, Michilimackinac, and Fort St. Joseph) met Peterson’s definition 

of a métis community: the “living arrangements, material culture, and occupations of Métis set them 

apart from both their Indian kin and neighbors and from European society to the east.  The 

establishment of permanent villages and towns, geographically separate and visually distinct from 

adjacent band villages, was a critical hallmark of Métis development.”  

2. When we examine the underlying sources that Peterson relied on for her erroneous conclusions that 

Detroit and Frenchtown/River Raisin/Monroe were métis communities, we find that other than an 

erroneous statement by Clarence Burton, none of Peterson’s sources stated or even implied that 

Detroit or Frenchtown/River Raisin/Monroe were métis communities. 

 

Jacqueline Peterson’s current opinion about whether any metis Communities existed in the Great 

Lakes 

Jacqueline Peterson has changed her opinion and published it in Jacqueline Peterson, Red River 

Redux: Métis Ethnogenesis and the Great Lakes Region – Published in Contours of a People – Metis 

Family, Mobility, and History (Norman, Oklahoma: University of Oklahoma Press, 2012), p. 30.  “ . . .the 

Great Lakes was the birthing ground of neither the Red River Métis nor a separate ethnic group of 

mixed ancestry and culture. . .” 

                                                      
26 Through 1760 / 1763. 



Jacqueline Louise Peterson’s 1981 Thesis/Dissertation and 

Her Subsequent Opinions Regarding Detroit and Frenchtown/River Raisin/Monroe 

Diane Wolford Sheppard – ©2017, 2018 – All Rights Reserved 
 

10 

“. . . it was impossible to discern how most Great Lakes people of mixed French Canadian and 

Indian descent viewed themselves.”   

Peterson may have changed her opinion regarding métis communities in the Great Lakes due to the 

necessary criteria to identify Métis who have rights as aboriginal peoples as defined by the Canadian 

Supreme Court.  In the 2003 Powley Case, the Canadian Supreme Court outlined three broad factors to 

identify Métis currently who have rights as aboriginal peoples:  

o self-identification as a Métis individual;  

o ancestral connection to an historic Métis community; and  

o acceptance by a Métis community. 

All three factors must be present for an individual to qualify under the legal definition of Métis.  In 

addition, the court stated that 

“[t]he term Métis in s. 35 does not encompass all individuals with mixed Indian and European 

heritage; rather, it refers to distinctive peoples who, in addition to their mixed ancestry, developed 

their own customs, ways of life, and recognizable group identity separate from their Indian or Inuit 

and European forebears.”  

Powley Case: http://www.canlii.org/en/ca/scc/doc/2003/2003scc43/2003scc43.html 

Based on the criteria set forth in Powley, the Detroit River Region and River Raisin do not meet the 

criteria of a métis community. 

 

 

 

 

http://www.canlii.org/en/ca/scc/doc/2003/2003scc43/2003scc43.html%EF%BB%BF
http://www.canlii.org/en/ca/scc/doc/2003/2003scc43/2003scc43.html%EF%BB%BF

